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1. AN APPROACH TO THE SUBJECT: HISTORY AND DISCOURSES

The modern reader' who reads ancient historians is often surprised by the
security with which the personages featured in these histories give discourses
which, in principle, could not have been literally reproducible in Antiquity.?
Thucydides explains the purpose of the discourses included in the History of
the Peloponnesian War in a programmatic passage (1.22):

Ked 8oo pév Adye elrov éxaotot fi pédlovreg moleprioev 1y év
abtd Hdn Svteg, yokewov T dxpiBelav adtiv tév AexBevrwv
Swapvnpovetoar v pol te @v adTog Hrkouso kai Toig GAANoBEV
ntobev épot drayyeAdovoy: dog 8’ Gv ddkouv époi Ekaotot Tept TéV
aiel TopovT®Y T Ogovta pdAoT eineiv, exopéve St éyyltata Thg
Eupmdong yvaung tév dAnbig AexBévtwv, obtwg elpnrton.

!'"This study forms part of the project “Alteritas: Alteridad lingtistica y alteridad cultural en
el imperio romano (SS. III-V): historiografia y géneros afines” [ Linguistic and Cultural Alterity
in the Roman Empire (3rd-5th centuries): Historiography and Related Genres] (FF12010-15402
/ FILO). I am grateful to D. DeVore (Ball State), A. Quiroga (Granada) and A. Sanchez-Ostiz
(Navarra) for their observations; I would also like to thank Prof. Caltabiano (Milan) for the
comments she made after having heard an oral presentation of a prior version of this article.

2 Nevertheless, the Ecclesiastical History (7.29) refers to people who gathered literal oral
testimony in order to employ it with a documentary value: o0T6¢ yé To émonpelovpévev
Ty Lypdpwv THTNow Tpdg avtdv Evetnadpevog, Hv kol elg Sebpo pepopévny {opev. .., “This
man, having conducted a discussion with him, which was taken down by stenographers and
which we know is still extant...” (translations of passages from the HE are taken, with slight
adaptations, from A. C. McGiffert, A Select Library of Nicene and Post-Nicene Fathers of the
Christian Church. Second Series. Vol. 1. Eusebius. Church History, Life of Constantine
the Great, and Oration in Praise of Constantine, Buffalo 1890; http://www.newadvent.org/
fathers/2501.htm). In authors prior to Eusebius the term Toyvypdepog is documented in Aelius
Herodianus (S. IT AD). Concerning the notae tironianae and their use in the transcription of
Cicero’s discourses, Plu. Cat.Min. 23.3. See also n. 60.

3 J. C. Iglesias Zoido, “Acercamiento a la polémica sobre Tucidides I, 22, 27, AEF 12, 1989,
125-32 proposes a succinct and accurate analysis of the passage. The translation is taken from
R. Crawley, Thucydides. The History of the Peloponnesian War, Auckland 1874.
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With reference to the speeches in this history, some were delivered
before the war began, others while it was going on; some I heard
myself, others I got from various quarters; it was in all cases difficult to
carry them word for word in one’s memory, so my habit has been to
make the speakers say what was in my opinion demanded of them by
the various occasions, of course adhering as closely as possible to the
general sense of what they really said.

The Attic historian was able to carry out his proposal with notable skill
thanks to his rhetorical abilities. We do not know to what degree this ability
is related to his public actions in the Athens of his day; what we do know is
that the historian composed a work whose historiographical validity depends
to a large degree on its discourses.* For his part, Eusebius does not employ
discourses in the Ecclesiastical History [ HE], in contrast to the practice of
Thucydides, the Acts of the Apostles (the first example of a Christian work
of history) and Flavius Josephus, who was his primary referent in many
aspects.’ We know that the rhetorical skills of the bishop of Caesarea must

*In contrast, his work is of great importance for the study of the rhetoric of his time; J. C.
Iglesias Zoido, La argumentacién en los discursos deliberativos de Tucidides y su relacion
con la normativa retérica del siglo IV, Caceres 1995. Concerning the relationship between
historiography and rhetoric in Late Antiquity, M. S. Kempshall, Rhetoric and the Writing of
History, 400-1500, Manchester 2011; P. van Nuffelen, Orosius and the Rhetoric of History,
Oxford 2012. It should be remembered that ancient historiography, because it emphasizes the
capacity for public speaking, follows the pattern of the oratory of the period in which it was
written, where the weight of the argument rests on the verisimilitude of its reasoning, while
the testimony of the witnesses has only a subsidiary importance.

* Concerning Eusebius’s use of Josephus as a reference, D. Timpe, “Che cos’e la storia della
Chiesa? La Historia Ecclesiastica di Eusebio. Caratteristiche di un genere”, in G. Cambiano,
L. Canfora, D. Lanza (eds.), Lo Spazio Letterario della Grecia antica. II. La ricezione e
lattualizzazione del testo, Roma 1995, 429-30; E. Prinzivalli, “Le genre historiographique
de I'Histoire ecclésiastique”, in S. Mgrlet, L. Perrone (eds.), Eusébe de Césarée. Histoire
ecclésiastique : Commentaire. I. Etudes d’introduction. Anagdgé, Paris 2012, 95. The
exceptions to the norm of including discourses in historical works are scarce; there are no discourses
in Book VIII of Thucydides (however, cf. 853.3), which is considered to be an indicator that
the author himself did not manage to give the text a final revision; aside from brief interjections
in direct style, there are also no discourses in the Hellenica Oxyrhynchia. Concerning the
absence of discourses in Eusebius and their substitution by documents, see the general evaluation
proposed by A. Momigliano, “Pagan and Christian Historiography in the Fourth Century A.D.”,
in A. Momigliano (ed.), The Conflict Between Paganism and Christianity in the Fourth
Century, Oxford 1963, 89-90: “Eusebius, like any other educated man, knew what proper
history was. He knew that it was a rhetorical work with a maximum of invented speeches and
a minimum of authentic documents. Since he chose to give plenty of documents and refrained
from inventing speeches, he must have intended to produce something different from ordinary
history. Did he then intend to produce a preparatory work to history, hypomnema? This is
hardly credible. First of all, historical hypomnemata were normally confined to contemporary
events. Secondly, Eusebius speaks as if he were writing history, and not collecting materials for
a future history.” See also Timpe, “Che cos’ la storia della Chiesa?”, 420-1.
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be different from, and very likely inferior to, those of Thucydides.® But the
fact that Eusebius was not perhaps the best orator of his time is not sufficient
to explain the absence of discourses in the HE. In fact, other historians less
skilled in rhetorics did not hesitate to invent discourses for their own works,
thinking that these were an obligatory feature of the genre. This article seeks
to offer a new explanation for this peculiarity of the HE, a peculiarity which
(it must be noted represents an original contribution, and gives an indication
of Eusebius’s ideas about historiography; for this reason I will examine, first
of all, the theoretical considerations that the author sets out at the beginning
of the work (1.1).”

Eusebius presents the objective of his work as being a narration of the
apostolic succession® of the different ecclesial communities (1.1.1) as well as
the oppression suffered by the Church at the hands of the pagans (1.1.2). After
defining his topic, the author develops a key idea in the central paragraphs
of this chapter (1.1.3-5): the task he takes on is pioneering, since a work of
this type had never been composed before, and as a result he requests the
indulgence of the reader:®

TpdToL v THg UmoBésecog EmPBdvreg old Tva dpripny kai &teBh
{évon 630V Eyyerpodpev (1.1.3).

Since I am the first to enter upon the subject, I am attempting to
traverse as it were a lonely and untrodden path (1.1.3).

avBpdrwv ye prv ovdapddg evpeiv otot e Svteg {yvn yupva Ty
oty APV Tpowdevkdtemv (1.1.3).
...) since I am unable to find even the bare footsteps of those who
have traveled the way before me (1.1.3).

¢ Concerning Eusebius’s knowledge and practice of rhetoric, G. A. Kennedy, Greek
Rhetoric under Christian Emperors, Princeton 1983, 186-97;1d., Classical Rhetoric and its
Christian and Secular Tradition from Ancient to Modern Times, Chapel Hill 1999, 161-3;
A. ]. Carriker, The Library of Eusebius of Caesarea, Leiden 2003, 137-8. Concerning the
Life of Constantine as an example of an encomium, T. D. Barnes, Constantine and Eusebius,
Cambridge 1981, 265-71; A. Cameron, S. G. Hall, Eusebius. Life of Constantine, Oxford 1999,
27-48; a close reading of this work — J. B. Torres, “Image and Word in Eusebius (VC 3,4-24):
Constantine in Nicaea”, in A. J. Quiroga Puertas (ed.), Rhetorical and Literary Strategies
in Imperial and Late Antique Literature, (forthcoming) — may indicate that Eusebius’s
rhetorical skills were not so clumsy as so oft supposed (see Cameron, Hall, Eusebius. Life of
Constantine, 27).

7 Prinzivalli, “Le genre historiographique”, 85-8.

8 The syntagma with which the text opens is, in fact, Tag t@v iepddv dmootéAwv
Swoydic, “the Apostolic successions”. D. DeVore, “Genre and Eusebius’s Ecclesiastical History:
Toward a Focused Debate”, in A. Johnson, J. Schott (eds.), Eusebius of Caesarea: Tradition
and Innovations, Washington 2013, 38-9.

° In regards to Eusebius’s consciousness of his own originality, Prinzivalli, “Le genre
historiographique”, 87-8.
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pundéva mw eig Sedpo T@V EkkANSLOOTIK®VY SLYypaPéwY Séyvev
TEPL TOUTO TG Yporphg oToLSHY TETotpévov To pépog (1.1.5).

I know of no ecclesiastical writer who has devoted himself to this
subject (1.1.5).

Eusebius’s claim is only partly faithful to reality,” since he himself
recognizes, in the same middle section of the first chapter, that his work is
based on that of those precursors he employs. These predecessors preserved
the memory of events that Eusebius himself wishes to present in the form of
a historical exposition:"

opkpdg (...) mpopdoes, 8U v dFAog EAAwg GV Sinvikaoct
Xpévev peptidg fuiv katodeloinaot SinyAcerg (1.1.3).
brief fragments (...) have transmitted to us particular accounts of

the times in which they lived (1.1.3).

dvodeBdpevot kai wg Gv ék Aoykdv Aetpdvmv Tag enrtndeiovg
aOTéV TéV TdAo suyypopéw dravbodpevorl pwvdg, St benyfoewmc
iotopikiig merposdpebo sooporororfoor (1.1.4).
..) having plucked like flowers from a meadow the appropriate
passages from ancient writers, we shall endeavor to embody the whole
in an historical narrative (1.1.4).

Eusebius recognizes expressly that the original, overall work that
he presents is based on “the matters mentioned here and there by [my
predecessors],”12 ie. on the imperfect testimonies of those who partially
recorded the happenings of the past. Of course, in employing the testimony
of previous sources Eusebius merely applied the procedure used, ever
since Herodotus, by all historians in order to narrate the events that they
themselves had not witnessed. The most important and novel issue is that
Eusebius believes that the written testimony of all those he depends upon

10 Eusebius’s statement may not do justice, above all, to Julius Africanus; M. Wallraff,
Julius Africanus und die christliche Weltchronistik, Berlin 2006; U. Roberto, Le
Chronographiae di Sesto Giulio Africano: storiografia, politica e cristianesimo nell’eta
dei Severi, Soveria Mannelli 2011.

"Concerning the key place in history that Eusebius occupies as the originator of ecclesiastical
historiography, Prinzivalli, “Le genre historiographique”, 96-100; concerning this same issue,
see also A. Louth, “Eusebios as Apologist and Church Historian”, in this volume; concerning
the place of the HE within the genre of historiography, DeVore, “Genre”. As Timpe, “Che cos’
la storia della Chiesa?”, 390, n. 2 mentions in passing, it is of key importance that Eusebius
sees his predecessors as being nothing more than sources. His use of his precursors was also
fundamental for Eusebius in the case of the Chronicle. Concerning the local historians he must
have relied on, Carriker, Library, 139-54, 313.

12 t&v abroig éketvorg omopddny pvnpovevbévreov (HE 1.1.4).
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is trustworthy and sufficient. In this way, the employment of discourses
composed for a specific occasion by preceding historians is now seen to be
unnecessary and dispensable.”® Instead, Eusebius will use, as his documentary
sources, quotations from other writers, edicts, rescripta and letters."

2. THE LETTERS AS SERMONES: AN ISSUE OF STYLE?

Nevertheless, the HE also includes a type of discourse or — employing
the Latin term — a special form of the sermo. This is the so-called sermo
absentis ad absentem, ie. letters, which abound in a striking manner
among the documents adduced in the HE.* In the work there are a total of
fifty five documents that can be classified as letters.” In Book II he does not
cite any epistles. In contrast, they represent a notably ample part of the text
in Books V and VII. In Books VIII-X,” with only one exception (8.10.1-10),

¥ Notwithstanding this, and as DeVore reminds me, Eusebius quotes directly a brief
deliberative speech in HE 7.32.9 (Anatolius speaks to the Alexandrian Senate); the panegyric
about the building of churches cited in 10.4, addressed to Paulinus of Tyre and probably
pronounced by Eusebius himself, must be also taken into account.

4 All of the materials cited by Eusebius have been gathered (as being constituents of the
author’s library) in Carriker, Library. Concerning the abundant citations included in the work,
see what Eusebius himself states in PE 10.9.28: 816 koi pdAota taig adtédv fynodpnv deiv
Tapay wpioot pevaic ToV Tapdvta Adyov, Ewe dpol Tév olkelwv ut) drootepoivto kKapTdv
ol tédv Adywv motépeg kol St TAedvev papTdpwv, GANL i 8t £vdg €poD, ) sUoTastS TG
&AnBelog dvappiiextov Adfor thv erkvpworv, “And for this reason especially I thought it
right to give place in the present discussion to their own words, in order that the authors of the
arguments might not be deprived of their due rewards, and at the same time the maintenance
of the truth might receive indisputable confirmation not by one witness but by many”. The
translation is taken from E. H. Gifford, Eusebii Pamphili Evangelicae praeparationis libri
XV, Oxford 1903; http://www tertullian.org/fathers/eusebius_pe_10_book10.htm.

5 The definition of letters as sermones absentis ad absentem, following Cicero’s
definition (Cic. Phil. 2.7: litteras ... amicorum colloquia absentium), recurs in the rhetoric
manuals of Humanism; J. R. Henderson, “Defining the Genre of the Letter: Juan Luis Vives’
De Conscribendis Epistolis”, Renaissance and Reformation / Renaissance et Réforme 19,
1983, 89-105; Id., “Humanism and the Humanities: Erasmus’s Opus de conscribendis epistolis
in Sixteenth-Century Schools”, in C. Poster, L. C. Mitchell (eds.), Letter-Writing Manuals
from Antiquity to the Present: Historical and Bibliographic Studies, Columbia 2007, 141-
77. The letters used in the HE are listed in a table at the end of this article.

16 At times the epistolary character of what Eusebius cites can be debated, as occurs in
the case of doctrinal letters, due to the difficulty of distinguishing them from treatises (e.g.
4.8.3-5,7;5.20.4-8). This is an old problem that scholars have already confronted in the past;
J. Sykutris, “Eplstologra hie”, RE Suppl. 5, 1931, coll. 185-220. The official documents that
took an epistolary form Fmperlal dispositions and rescripta; 4.8.8-9.1-3; 7.13; 9.1.3-6; 9.9a.1-
9; 10.5.15-17) may also have a special status. In relation to that, it may be added that it has
been argued (T. D. Barnes, Constantine: Dynasty, Religion and Power in the Later Roman
Empire, Chichester 2011, 93-7) that the text of the so-called ‘Edict of Milan’ (10.5.2-14) should
be actually regarded as a rescript (an official letter) whose author would be not Constantine
but Licinius.

17 This datum must be related to the different editions of the HE published by Eusebius;
T. D. Barnes, “The Editions of Eusebius’s Ecclesiastical History”, GRBS 21, 1980, 191-201; A.
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all of the texts that can be considered letters are official documents written by
emperors (Galerius, Maximinus Daia, Constantine) or some high functionary
close to the Augustus.®

The letters share their character of being sermones with discourses, absent
in the HE. Therefore it seems that, if one reviews his case, it might be possible
to advance in the clarification of why there are no discourses in Eusebius’s
work."” I will begin by discussing and refuting an initial explanation: that the
inclusion of the epistles is due to the desire to introduce a stylistic variatio.

Letters are a discursive modality that previous Greek historians had
employed, including Herodotus, Thucydides, Josephus and Luke himself in
the Acts of the Apostles.”® The possibility that epistles would appear in a
historiographical work with the purpose of varying the narrative has also
been discussed in relation to the letters inserted by some of these authors
into their own texts.?! It is true that the letters of Eusebius impart a certain
dynamism to his account, especially in the case of missives where there is
an interaction between sender and recipient, embodied in the alternation
between the first and second grammatical person. A noteworthy example
of this is found in the correspondence supposedly exchanged between King

Abgar of Edessa and Jesus of Nazareth.?? In the first book of the HE, Eusebius

Louth, “The Date of Eusebius’s ‘Historia Ecclesiastica™, JThS 41,1990, 111-23; R. W. Burgess,
“The Dates and Editions of Eusebius’s ‘Chronici Canones’ and ‘Historia Ecclesiastica’™, JThS
48, 1997, 471-504; V. Neri, “Les éditions de I'Histoire ecclésiastique (livres VIII-IX): bilan
critique et perspectives de la recherche”, in S Morlet, L. Perrone (eds.), Eusébe de Césarée.
Histoire ecclésiastique : Commentaire. 1. Etudes d’introduction. Anagégé, Paris 2012, 151-
83; M.-Y. Perrin, M. Cassin, M. Debie, “La question des éditions de 1'Histoire ecclésiastique
et le livre X”, in S. Morlet, L. Perrone (eds.), Eusébe de Césarée. Histoire ecclésiastique :
Commentaire. I. Etudes d’introduction. Anagdgé, Paris 2012, 185-207.

8 The highly-ranked functionary is Sabinus: wop’ adtoig té tév ¢Boywrdtwy éndpywv
8Bidpatt Tetpnpévog, “honored with the highest official rank among them” (HE 9.1.2); he
was the person who sent the letter included in 9.1.3-6 to the governors of the provinces.

¥ In relation to Eusebius’s letters there is another question which cannot be discussed here
in detail: if there is any difference in the way Eusebius uses letters and other documents; as
will be seen later (in relation to the terms éxi{Seiig, peptiptov, or katd AéEwv), a very similar
terminology is used in the HE to introduce both kinds of quotations. A complete study of the
letters in the HE should also discuss if all these documents play the same role or if there are any
differences in the way Eusebius employs them.

20 R.S. Coleman, Embedded Letters in Acts and in Jewish and Hellenistic Literature,
Doct. Thesis, Southern Baptist Theological Seminary 1994; P. A. Rosenmeyer, Ancient
Epistolary Fictions: The Letter in Greek Literature, Cambridge 2001; R.S. Olson, Tragedy,
Authority, and Trickery: The Poetics of Embedded Letters in Josephus, Washington 2010.

2 According to some scholars, the motive for Herodotus and Thucydides including letters
in their works would be not only their strict documentary value, but also would respond to an
interest in introducing uariatio into their works. Olson, Tragedy, Authority, and Trickery,
29-30.

22 Concerning the legend of Abgar, J. W. Drijvers, “Abgarsage”, in W. Schneemelcher
(ed.), Neutestamentliche Apokryphen. II. Apostolisches Apokalypsen und Verwandtes,
Tiibingen 1987°, 389-95: S. Brock, “Eusebius and Syriac Christianity”, in H. W. Attridge,
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introduces a copy of a letter from the king (1.13.6-8); he then includes the
response that Jesus gave to this missive (1.13.10):

“’A[?)X(xpog Ovyapo 'toat(xpxr[g ‘Incod oqupt ocX(xeco (xvoccpocvevn
gv TOT® Iepoco?\vpcov Xoupew mcovcrou Hot Ta ‘Jtept ool kol TGV
0@V lopaT®V, Mg Evev poppakwmy kol Botavédv OO Cob YLVOPEV®V.
g yop Adyog, Tuplovg dvoBAémelv moteic, ywAolg TepLTTELV,
kol Aempovg kaBapilers, kol dkabapto mvevpata koi OSaipovog
ék[30'0\?\81g, Kol Toug v pockpovoct'oc [3a00cv1§opévovg eepomeéetg,
Kol vexpovg eyetpetg Kol ToUTO TOVTOL oucovoocg m—:pt 00U, KOTd VOOV
e@epq\; o erepov v dvo, ‘q i ov el 6 Bedg kol Koc'toc[30cg &d TOw
oupocvov Tolelg tota, §) viog el Tov Beod ToldV TadTa. S TodTo
Totvuv ypdog £8enBny cov skvAfvon Tpdc pe kai o mabog, & Exw,
Bepametoat. kai yap fxovoo 8t kai Tovdaior katayoyyvCovai cov
ki Bovlovton kakdool oe. TOAG 8¢ PikpoTdTn pol €Tt Kad oepv,
fitig €Bapkel dpgpotépors”.

“Abgar, ruler of Edessa, to Jesus the excellent Savior who has
appeared in the country of Jerusalem, greetings. I have heard the
reports of you and of your cures as performed by you without
medicines or herbs. For it is said that you make the blind to see and
the lame to walk, that you clean lepers and cast out impure spirits and
demons, and that you heal those afflicted with lingering disease, and
raise the dead. And having heard all these things concerning you, I
have concluded that one of two things must be true: either you are
God, and having come down from heaven you do these things, or else
you, who do these things, are the Son of God.I have therefore written
to you to ask you that you would take the trouble to come to me
and heal the disease which I have. For I have heard that the Jews are
murmuring against you and are plotting to injure you. But I have a
very small yet noble city which is great enough for us both.”

“Moucocptog €l marevcsocg év epm 1) eopoucoog pe. yeypomrou Xocp
'Jr,ept epov Toug eopouco*tocg € Ui} TOTEVSELWY €V epm ki Tvo ol pn
eopoucoreg e adTol ToTEVOWOt Kol Crpovrou Tepi Ot ov Eypopdg pot
€ABelv TpoG o€, Seov éoti mavTa St & dreotdAny evtadbo, TAnpdot
Kol PETA TO TANp&oo oUtwg dvadngbijvar mpog tov drosteilovtd
pe. kol énedov dvodneBd, drootedd ool Tva TéV pabnTdvy pov,
{va idontat sou o Tabog ki Lenv cot kai Toig by sol TapdoynTon”.

“Blessed are you who have believed in me without having seen me.

. . . y . g .
For it is written concerning me, that they who have seen me will not

H. Hata (eds.), Eusebius, Christianity, and Judaism, Leiden 1992, 212-34; A. Mirkovic,
Prelude to Constantine: the Abgar Tradition in Early Christianity, Frankfurt 2004.
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believe in me, and that they who have not seen me will believe and be
saved. But in regard to what you have written me, that I should come
to you, it is necessary for me to fulfill all things here for which I have
been sent, and after I have fulfilled them thus to be taken up again to
him that sent me. But after I have been taken up I will send to you
one of my disciples, that he may heal your disease and give life to you
and yours.”

These texts make the narration of the first book of the HE more dynamic.
From our perspective, the greatest novelty of the passage consists in the
introduction of direct style and, with it, the inclusion of the ipsissima
verba of Jesus, words which are not in fact found in the Gospels or the
New Testament as a whole. From the point of view of a fourth-century
reader and of Eusebius himself, this fact could be relevant. But for him and
for his readers the most important thing is perhaps not the discourse in
direct style but rather the fact that this exchange of letters showed that a
first-century monarch, such as the king of Edessa, had a favorable attitude
towards Christianity, similar to that of Constantine, during whose reign the
final version of the HE? can be situated. Therefore it does not seem likely
that Eusebius would have included these two letters simply for reasons of
style. In addition, the letters exchanged by Abgar and Jesus are unique in
the entire HE. Furthermore, it does not seem very likely that anyone would
consider the bishop of Caesarea to be a refined prose stylist; at least, this has
never been the scholarly consensus.*

3. PUTTING THE LETTERS IN CONTEXT: DEMONSTRATION, TESTIMONIES,
LITERALITY

The reasons why Eusebius does not include discourses but does cite letters
may be connected to the narrative contexts of the letters, in which certain
recurring terms appear that need to be examined. In this regard, a significant
passage of Book I1I can be seen as an initial example (3.36.6); here the writer

» Concerning the chronology of the HE, Burgess, “Dates and Editions”; O. Andrei,
“Canons chronologiques et Histoire ecclésiastique”, in S. Morlet, L. Perrone (eds.), Eusébe de
Césarée. Histoire ecclésiastique : Commentaire. I. Etudes d’introduction. Anagdgé, Paris
2012, 33-82. Concerning the Abgar-Constantine analogy and its limits, Mirkovic, Prelude to
Constantine.

2 Concerning the lack of literary or rhetorical pretensions in the HE, Timpe, “Che cos®
la storia della Chiesa?”, 401, 409. Concerning the analogous case of the Vita Constantini,
Cameron, Hall, Eusebius. Life of Constantine, 27, 33.

% Previously the HE had cited letters in 1.7.2-16, 13.5-10; 3.31.3. Even though in these
passages Eusebius has employed certain of the words that I will comment on later (atois ...
prpacty in 1.7.1,13,5; émdetkvuron in 3.31.2 [anéSerEig in 113.9]), the interest of 3.36.6 derives
from the fact that here the two words appear together. Other nouns derived from the root of
poptipov (see infra) also appear in 1.13.5 (poprupiow), 3.31.3 (pdprug).
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presents, as testimony that supports his previous affirmations, a fragment
of a letter that Ignatius of Antioch sent to the church in Rome (3.36.7-9):2¢

:ntp(‘)g 'rocﬁroug Kol TR ePcopocicov éKKqut’oc Xpdcpt—n ﬁKoci TapdxAnov
'Jtporewa o }m TopoTnodpevol Tod pocp’tvplov g no@ovpevqg
a0TOV owtoo’tepqcouev eEAmiSoc: €& Gv kol Bpaxurocroc elg éniderlBv
@V elpnuévemv Tapabésbon EEov. ypdpetr 8t 0OV korta AéEwv.

In addition to these he wrote also to the Church of Rome, entreating
them not to secure his release from martyrdom, and thus rob him of
his earnest hope. In confirmation of what has been said it is proper to
quote briefly from this epistle.

In this paragraph there are two terms that require analysis: eig énideiBv,
“as a demonstration,” and kot AéErv, “literally.” The cited paragraph also
includes the word poptiplov, with the current meaning of martyrdom,
“death or torments suffered for the cause of the Christian religion”;?” as I will
show later, this word, employed under another of its possible meanings, has
a key importance for my investigation.

The noun énidei8ic and the verb émdetkvopt are used in 3.36.6 and other
places in the HE? in order to affirm that the texts that Eusebius adduces, or
the writers of the epistles themselves, play an epideictic or demonstrative
function; this same function is recognized in oratory as applicable to
discourses of the same genre.?” The bishop thus uses the verb émdetkvupt in
the eighth book (8.10.1), when he says that the demonstration of what he has
just stated about Phileas of Thmuis is found in a letter of the martyr himself
that Eusebius cites next:*

"Emel 8¢ xoi t@v #Ecwbev p(xequcrcov gvexa ToA o0 Xéyov &Etov
Xevec@ocl Tov Duhéov € v Epoiev, (xv’tog £ouTOD TEOLplT(D pocp'wg, (xpoc pev
gowtov dotig wot’ r]v gmdetEwv Gpo 8¢ kol Ta kat avTOV év 'tq
A}\eéavﬁpew ovpﬁeﬁnkora poptpla dkpPBéstepov paAov 1 fpeic
ioToprowv it TovTwV TéV AeEewv.

Since we have mentioned Phileas as having a high reputation for
secular learning, let him be his own witness in the following extract,
in which he shows us who he was, and at the same time describes more
accurately than we can the martyrdoms which occurred in his time at
Alexandria.

% Jgn. Rom. 4.5.

27 This is the first sense of the word contained in the Dictionary of the Royal Spanish
Academy (Diccionario de la Real Academia Espaiiola, s.v. “martirio.”)

283.31.2;810.1.

2 Arist. Rh. 1358236-b8.

30 The letter of Phileas is cited in 8.10.2-10.
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Obviously, eénideiBig and émdetkvopt do not refer only to the type of
demonstration that the letters provide. Eusebius employs these words in
order to allude to the testimony of another kind of writings. In 5.7.3 he
introduces a quotation from the Aduersus haereses (2.31.2) of Irenaeus of
Lyon, who cites the testimony of the prophetic books of the Old Testament
in support of the thesis he wishes to demonstrate:*

el 8¢ kol TOV KUPOV PavTasiwd@®dg TG TOWWDTO TETOUNKEVOL
PrsoLGLY, €T TA TPOPNTIKG vdyovTeg adTovg, €€ odtdv émdeiEopev
TovTe oUTeg TEpt atTod kai Tpoetpijoban ked yeyovévan BeBaicog kol
a0TOV pdvov etvon TOV LIOV ToD Beod.

If they will say that even the Lord did these things in mere
appearance, we will refer them to the prophetic writings, and show
from them that all things were beforehand spoken of him in this
manner, and were strictly fulfilled; and that he alone is the Son of God.

It is even more habitual that Eusebius uses the verb émdelkvupt in order
to refer to a demonstration by works, as happens, for example, when he
speaks of the martyrs of Gaul in 5.2.4,% the supposed Christianity of Philip
the Arab in 6.34% or the proof value that the works of pagan citizens would
have in 9.7.14,3 in comparison with those of Christians in 9.8.14.%

The text of 3.36.6 also stands out due to its pretension to literality:
ypdpet On) oLv katd MéEw, “So then, he writes literally”. The key point is,
doubtless, that Eusebius knows that an epistolary document adduced with
an epideictic intention needs to be a faithful citation in order to fulfil its
function. The aspiration to literality is, in fact, something that occurs in
many other passages of the work, as well as in a great deal of the Christian
literature of Antiquity .3 Specifically, the group xorrat AéEwv is attested in 24

3 In Book V (5.26.1), Eusebius recalls that Irenaeus dedicated to his brother Marcian a
work entitled In Demonstration of the Apostolic Preaching, eig émi8e1E1v to0 dmoostoAikod
KNPUYPaTOoG.

32 xod TH pev Svvapy Thg paptuplog Epyw exedelkvovto, “They showed in their deeds
the power of testimony.”

3 10 yvrotov kol ebafEg Tiig Tept Tov Belov pdBov Sabésewg Epyorg Emdederypévov,
“proving with his deeds the nobility and piety of his God-fearing disposition.”

3 o0 8t Opdg dElwv éndBAwv TeTuynkévan Tapd Thg fuetépag prhayabiog Tavtng
vpdv Evekev Tig Tod PBlov Tpoatpésemg violg Te kai kyévolg duetépots émderyOroetat,
“This (...) shall furnish for all time an evidence of reverent piety toward the immortal gods, and
of the fact that you have obtained from our benevolence merited prizes for this choice of yours;
and it shall be shown to your children and children’s children.”

¥ uévor yodv év tnhikottn kak®dv mepiotdoet O cupmabig kol PuldvBpwmov Epyoig
avroig émdekvipevot, “For they alone in the midst of such ills showed their sympathy and
humanity by their deeds.”

3 In contrast, in their handling of the Scriptures the Fathers considered those activities to
be inadequate which they characterized with the terms Aewtoloylo, “subtle expression,” and
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places in the HE, always in regards to the literality of the documents cited
by Eusebius, whether they are letters or not.”” The same concept is expressed
in another 19 places via the group avtoig prpaoct or prpoactv adtoig.® The
same thing occurs in the passage at the beginning of the work (1.7.1), where
he introduces a quotation from a letter of Julius Africanus regarding the

genealogy of Jesus:*

(...) fjiv 8 émotordg Aptoret&] Xpoccpo;)v Tepl ovpcpcovwcg s
év Toig evocyye?\totg Xeveoc?\oywcg o ].mcpco npdobev Huiv 8q?\c0981g
Agpprkovog epvqpovevoev TG pév O tév Aowrdv d0Eag dg &
[31(x10vg Kol 81eq>evcpevocg aneléyBag, ‘qv & avtog Jr(xpm}\qq)ev
iotoplav, Tovtolg avtoic éktiBépevog tolg pHposctv.

[Africanus] (...) in his epistle to Aristides, where he discusses the
harmony of the gospel genealogies. After refuting the opinions of
others as forced and deceptive, he gives the account which he had
received from tradition in these words.

In addition to eig énide1&v and korra: AéEwv, in 3.36.6 there appears, as I
stated earlier, the noun poptiplov, a word of interest for this study, albeit
not due to the meaning it carries in this locus (“martyrdom”). In general,
poptipov refers to any kind of testimony, not necessarily that of the
Christian martyrs or “witnesses.” The text of 8.10.1 already cited employs
the word pdgptug with this generic sense when it proposes that Phileas
hlmself appear as a witness to what Eusebius had said about the martyrdoms
(poptipro l; that occurred in Alexandria. The fundamental issue is that,
when the poptoprov is a written text, the noun refers to the “documents”
employed as a basis for the new kind of history that Eusebius wants to
write. For example, the word poptoprov or paptupio is used in this sense
in the paragraph that Eusebius uses in order to introduce the citation of
the letter that Abgar wrote to Jesus (1.13.5): £xeig xoi Tovtwv &vdyportov

AeBBnpéw, “searching carefully for an expression.” For AeEibnpécw, Epiph.Const. Haer. 1.366;
2.201, 308 3196, 209, 224, 445. See also A. J. Quiroga Puertas, “The Limits of Philology:
Aulus Gellius, NA 2.97, Agora 15, 2013, 95-112.

¥ HE154,85;2.2.4,52,61,111, 201, 26.1, 2; 3.1.3,19, 23.3, 29.1, 31.5, 32.3, 36.6; 4.15.15;
5.8.10,18.1, 28.2; 6.2.6, 113, 19.4, 251 (in 2.26.1 and 3.1.3 no literal citation is introduced, but
rather a reference to a text). It is noteworthy that the group kot AéEwv is not attested in Books
VII through X, although in them Eusebius continues to quote from letters and documents.

¥ HE12.7,13,4.12,7.1,135;217.22,20.1;355,9.5,10.8,36.13; 4.2.5;5.2.1,18.1, 24.11, 25 1,
28.7;6.46.4;9.9.10 (in 2.17.22, 355 and 4.2.5 he does not introduce a literal quotation). The
syntagma otoig prjpacwy (pripacty adtoig) appears on one occasion only (9.9.10) between
Books VII and X.

% The letter in question, whose addressee (Aristides) is unknown, is mentioned again in
6.31. See H. Merkel, La pluralité des Evangiles comme probléme théologique et exégétique
dans I’Eglise ancienne, Bern 1978, 50-7.
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v poptuplay, €k tév katd "Edescav to trvikdde Bosilevopevny oAy
ypappoatopuAakeiwv Anebeisav, “You have written evidence of these things
taken from the archives of Edessa, which was at that time a royal city.”*

4. ORIGINAL AND COPY

It is, at this point, important to refer to a fourth idea that Eusebius
repeatedly relates to the letters and documents. I have indicated that he
associates the literality of the citations of the testimonies with the fulfilling
of their epideictic function. But the idea of literality implies the existence of
a “copy” and presupposes that this copy must be authentic, trustworthy and,
ultimately, able to be compared with an original version. This explains the
fact that another recurring term in the HE, in the narrative portions that
precede letters and documents, is the noun &vtiypagov, “copy.”

This word also appears in the epistolary exchange between Abgar and
Jesus. Eusebius introduces his citation of the letter of the king (1.13.5) by
emphasizing that it comes from the royal archives (ypappatopuloxeicov,
dpyelcov) and that it is a trustworthy translation from Syriac (émiotodéov...
avtolg Ppoowy ék Thg Zpwv pwvilg petaBAnbewsdv, “epistles... literally
translated from the Syriac language”).*" The text of the letter is presented
following this epigraph: dvtiypagov €rotolilg ypageiong vo ABydpov
Tondpyouv T Inood kai meppbeiong avtd O’ Avoviov tayudpbpov eig
‘TepooéAvpa, “copy of an epistle written by Abgar the ruler to Jesus, and
sent to him at Jerusalem by Ananiasthe swift courier.”*?

Eusebius’s historical work presents a series of relevant passages that
exemplify the use of the word dvtiypagov.#® For example, in 4.8.7 he cites
Justin, who in a text of his Apology says that he is going to include a copy
of a letter from Hadrian in order that it confirm what the author is saying:**
UmetdEapev 08 kol Thg £moTtoAflg Adpravod To dvtiypagov, Tva kol TodTo
&AnBevew fuag yvwpilnre, “And we have quoted the copy of Hadrian’s epistle
that you may know that we are speaking the truth in this matter also.” In the
fifth book (5.20.2), a citation of the letter that Irenaeus sent to Florinus (About
monarchy, or that God is not the author of evils) stands out in particular for
its insistence on the necessity that an &vtiypagov be trustworthy:

0 In the Greek text toUtwv refers to the story narrated earlier by Eusebius, that of the
petition that Abgar made to Jesus on discovering he was ill; Christ promises that, after his
Ascension, one of his disciples would come to him (Thaddeus, according to tradition, who was
sent to Edessa by the apostle Thomas). See n. 22.

#J.B. Torres, “Traduccién e interpretacion en Eusebio de Cesarea, Historia de la Iglesia”,
in A. Martinez, B. Ortega, H. Velasco, H. Zamora (eds.), Agalma. Ofrenda desde la Filologia
Clasica a Manuel Garcia Teijeiro, Valladolid 2014, 647-8.

# In the epigraph of Jesus’s response there appears the passive participle of dvtiypdepo,
dvtiypagévta, which here has the sense of “respond in writing.”

$ HE1.7.14;4.8.7;5.85,20.2,25,28.16,18;7.6,30.3;9.7.2,9a,10.6; 10.5.1,15,18, 21,6.1,7 1.

# These are measures that have to do with trials of Christians.
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“ e

opkiCw oe TOV petaypapopevov T BiAiov Tolto katd TOD
kuptov v Inood Xpiotod kot korta Thg év8oEou Tapoustiag odTod,
M Epyeton kpivon Thvtog kot vekpovg, Tve dvtiBong & peteypdipeo,
ki karopBadong adTd TPog TO dvtiypagov Tobto 8bev peteypdpo,
empelddg kol OV Spkov TodTov dpolewg petaypders kol Broeig év
¢ GvTiypdpe.”

“I adjure you who may copy this book, by our Lord Jesus Christ,
and by his glorious advent when he comes to judge the living and the
dead, to compare what you shall write, and correct it carefully by this
manuscript, and also to write this adjuration, and place it in the copy.”

It is noteworthy that Irenaeus would adjure the receiver of this text in
such strong terms. That said, Irenaeus insists that the scribe who copies a
work do his work scrupulously because, in the first centuries of the Church,
modified copies of Christian texts circulated.* The authors themselves are
conscious of this, as one can see in another letter transmitted by Eusebius
(HE 4.2312). The author, Dionysius of Corinth, speaks of manipulations
that his own texts had suffered:

“eémotoldg yop GOelpdv dEiwodvtwv pe ypapor Eypatpo. kol
Tavtog ol tod Swfddov dmdstodor Tillavicov yeyépikav, & pév
€Eanpodvrteg, 6 Ot mpooTifevteg oig TO ovai keitot. ov BovpooTov
po: el kol T@V kuplokdv padrovpyfioat Tiveg emBEBAnvTon yoopddv,
omoTe kol Taig ov Towavtoug émBeBovievkaoty.”

“As the brethren desired me to write epistles, I wrote. And these
epistles the apostles of the devil have filled with tares, cutting out some
things and adding others. For them a woe is reserved. It is, therefore,
not to be wondered at if some have attempted to adulterate the Lord’s
writings also, since they have formed designs even against writings
which are of less account.”

As this passage of Dionysius also indicates, the texts that were modified
without respect for the literality of the original did not just include
contemporary letters but also texts from Holy Scripture. This is also shown by
a passage from a work which Eusebius (5.28.1) believes to be by an anonymous
author;* the passage is included at the end of the fifth book of the HE (5-

% Among Latin authors, Augustine shows a similar concern. See e.g. Aug. Ep. 59 (Augustine
signs the letter with his seal in order to assure its authenticity), 72 and 73 (concerning a supposed
exchange of letters between Augustine and Jerome, and the problem of the authenticity of the
missives), 4* [274] (an individual named Justus travels to Hippo in order to compare a text of
Augustine). I would like to thank Prof. Caltabiano for the references to the work of Augustine.

# Today we know that the work from which the citations of Eusebius derive is the Little
Labyrinth, written against Artemon; it is possible that its author was Hippolytus of Rome (ca.
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28.15): “taig Belong ypowpais dpdPeog eméBolov Tag yeipac, Aéyovteg abtig
Swpbwkevan”, “Therefore they have laid their hands boldly upon the Divine
Scriptures, alleging that they have corrected them.” It is interesting that the
anonymous writer not only raises the problem of untrustworthy copies but
also, in the next line (5.28.16-17), offers certain philological indications about
how to detect them via the comparison of manuscripts:

“koi &t ToTo pr) katapevdopevog abT®d@Y Aéyw, 6 BovAdpevog
Svvorron pabeiv. el yap Tig Bednjoer suykopioag adT@®V EkdoTov Ta
avtiypogpaeEetalerv mpog EAANAa, katd ToA &velipor Srapwvoivra.
dovppmva yobv Eoton T AskAnmiddov toig Oeoddtov, ToAAGV ¢
ot edmopijoon 810 0 prhotipws ekyeypdpbat Tovg pobntag adtdv
Ta U’ €kdoTOL OUT®V, MG avTol koo, kotwpBumpéva, ToiT
éotiv fipaviopevar e 8¢ tovtorg te Eppogidov o suvddet. Ta
yop AmtoAdmviddov 00Ot avtd EauTtols €TV sUpPwVOr EVESTLY yop
suykpivot T¢ TpodTeEPoV U awtdV Kataskevosbévta toig Botepov
A EmB1aoTPoPeloy kol eDPETV KaTd TOAD dnddovta”.

“That I am not speaking falsely of them in this matter, whoever
wishes may learn. For if any one will collect their respective copies,
and compare them one with another, he will find that they differ
greatly. Those of Asclepiades, for example, do not agree with those of
Theodotus. And many of these can be obtained, because their disciples
have assiduously written the corrections, as they call them, that is the
corruptions, of each of them. Again, those of Hermophilus do not
agree with these, and those of Apollonides are not consistent with
themselves. For you can compare those prepared by them at an earlier
date with those which they corrupted later, and you will find them
widely different.”

The author cited by Eusebius in 5.28.18 all but states explicitly that those
who manipulate the Scriptures in this way have committed what Jesus called
the sin against the Holy Spirit.*” In more philological terms, their error
consists in having corrupted the received originals and having created, by
their own hand (tfj avté@v yept), copies that are not in accordance with an
original (8etBon dvtiypocpo EBev it peteypdpavto, pui Excoov):

“Bong 8¢ TOAPNG €0Ti TODTO TO GpdpTNPL, EikOG UNdE Ekelvoug
dyvoeiv. 1} yop o mioTevovowy dyilw mvevpatt AedexBon tag Belog
ypapag, kol giow dmotor #) €outodg MHyolvton GOPTEPOUG TOD
aylov mvevpatog Umapyew, koi Tl €tepov §) doupovddorv; ovdE

170 —235). R. H. Connolly, “Eusebius H. E. V. 28”, JThS 49, 1948, 73-9.
47 Mc 3.29 and Mt 12.32; Lc 12.10.
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Xocp ocpvqcoccs@oa SUvocvrou gaLT®OV elvan g TOAuNpa, OmdTOY
Kol rq avTédV yepl 1’1 Xeypocppevoc kol o’ oV mrqxq@qcav pq
TowTog Jtocpe?\ocﬁov Tag ypoccp(xg, xod deion dvtiypaga 88ev avta
peTeypapavto, pr Exwory”.

“But how daring this offense is, it is not likely that they themselves
are ignorant. For either they do not believe that the Divine Scriptures
were spoken by the Holy Spirit, and thus are unbelievers, or else they
think themselves wiser than the Holy Spirit, and in that case what else
are they than demoniacs? For they cannot deny the commission of the
crime, since the copies have been written by their own hands. For they
did not receive such Scriptures from their instructors, nor can they
produce any copies from which they were transcribed.”

A detailed reading of the HE permits one to appreciate that Eusebius is
particularly sensitive to the need for the copies of the texts he cites (letters
and other types of documents) to be trustworthy, that is, for them to hold
closely to the originals that were transmitted. Another issue is that he himself
might have distorted in one way or another the sources he relies upon.*® Or
that he claims that texts that are surely falsifications are in fact authentic, as
occurs in the case of the letters exchanged between Jesus and Abgar.* The
most important point is that Eusebius considers it to be vitally important to
have trustworthy and contrastable copies of the texts cited as documents in
support of his historical argumentation.

5. THE RELIABILITY OF THE CANON

It is possible that the new historiographical concept that enters into play
here is that proper to a man of the fourth-century Church who is aware
that neither all the texts in circulation, nor all of their copies, have the same
importance. Or what amounts to the same thing: in dealing with written
texts one has to distinguish between those which are canonical, sanctioned
by the tradition, and those that do not fulfill this requirement. The term
“canon” comes from the Greek noun xovev, a word which originally
designated an “upright object,” but came to mean “rule or measure that

“ In the past, Gibbon (1737-1794) and Burckhardt (1818-1897) harshly criticized the
trustworthiness of Eusebius as a historian, calling him (in the case of Burckhardt) “dishonest.”
Barnes, Constantine and Eusebius, 128 also criticized Eusebius, whose HE he presents as “a
literary or philosophical history.” In a positive sense (defending the position that Eusebius did
not limit himself to passive citing, and that he is no mere compiler) see S. Morlet, “Eusebe de
Césarée: biographie, chronologie, profil intellectual”, in S. Morlet, L. Perrone (eds.), Eusébe de
Césarée. Histoire ecclésiastique - Commentaire. I. Etudes d’introduction. Anagogé, Paris
2012, 26.

4 See n. 22.
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acquires the status of a model.”® In its application to literature, kaveov was
used, beginning in Hellenistic times, in order to refer to those authors that
were considered exemplary, those that should be read and imitated.” Those
who wrote about the Bible also used the term kavéveg in order to designate
the books of Scripture that were considered to be divinely inspired. They did
so after certain selective lists had already been compiled, such as the canon of
Muratori.’? The oldest example of this use of the word kavav is from the 4th
century and, significantly, the person who first documents it is none other
than Eusebius of Caesarea. It should be noted that the appearance of gnostic
writings that became confused with those that were properly Christian led
church authorities to fix, sometime in the second half of the 2nd century, the
canon of the writings that should be considered revealed.”

Kavev™ appears in 26 passages of the HE, five of them referring to the
norm according to which the date of Easter is to be calculated.® In its most
habitual use, the term alludes in ten places to the norms and rules of life
observed in the Church.’ But in the HE xovv is also attested, as I mentioned
earlier, with a new sense, that which the word “canon” continues to have in
ecclesiastical contexts: “Catalog of the books held by the Catholic Church
or another religious confession to be authentically sacred.” This is what
happens in 6.25.3, where it is mentioned that Origen did not recognize any
other Gospels besides the four of the canon: €v 8¢ t& TpwTw TMV eig TO KOTH
MatBoiov, TOV EkkANCLAOTIKOV PUAATTWV KOVOVQL, POVOL TESTaPa EL0EVaL
gbayyého poptipeton, “In his first book on Matthew’s Gospel, maintaining
the Canon of the Church, he testifies that he knows only four Gospels.” It
may also be relevant that the noun xovedv appears in Book V (5.28.13) with
the sense of “norm,” a little before a passage I have already cited in regards to
those who made fraudulent copies of Scripture: “ypapac pev Betag dpdBwg
pepadiovpynkacty, Tiotewg te dpyatog kovova Hetnkaov”, “They have
treated the Divine Scriptures recklessly and without fear. They have set aside
the rule of ancient faith.”

0 LS, 875, P. Chantraine, Dictionnaire étymologique de la langue grecque : Histoire
des mots, Paris 1983-19847, 493, J. B. Torres, “Literatura griega: las bases del canon”, Minerva
25,2012, 21-48.

5 Ibid., 24.

52 B. M. Metzger, The Canon of the New Testament: Its Origin, Development, and
Significance, Oxford 1987.

% Torres, “Literatura griega: las bases del canon”, 26.

* The corresponding adjective, kavovikdg, is not attested to in the HE. In earlier literature,
Kowovikog is attested, for example, in Gal. 7.417.

%5.24.6;6.22.1; 7.Pin., 20.1, 32.13.

5217.1;332.7;4.235;5.2813;6.2.14,13.3,33.1,43.15; 7.7 4, 30.6.

% According to the 23rd edition of the Dictionary of the Royal Spanish Academy, s.v.
“canon.”
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In this article I seek, in essence, to propose a hypothesis for discussion:
perhaps the new advance of the historiographical genre introduced by the
HE came about because its author applied to his work as a historian, in an
implicit manner, a scripture-related category that he was the first to attest,
i.e. “canon.” Eusebius holds that only those documents and letters can be held
to be trustworthy, i.e. as being “canonical,” which are able to be compared
with other copies.® It is only in this case that they can be assumed to transmit
& 8vta, what really happened. In contrast, the discourses employed as
testimony by earlier historians are not trustworthy, and can be put into the
category of texts that are “non-canonical” because they are not literal, and,
as a result of the limitations of human memory, cannot be compared.”” Even
more, the written testimony of documents makes the value as testimony of
those discourses dubious (even supposing that they are literal)® and therefore
an ecclesiastical historian like Eusebius prefers not to employ them.

Ultimately, the issue is that, from the point of view of the bishop of
Palestine, the discourses used as testimony by Thucydides and Josephus do
not transmit truth, ta §vta, the ipsissima verba of their protagonists. One
can only presume these works to transmit, as the Athenian author stated,
to O¢ovta, that which is opportune, what can be understood in a logical
manner as that which might possibly have been stated (or not) in determined
circumstances. One cannot assure, for obvious reasons, that their embedded
discourses faithfully report what Pericles or Herod actually said.

% The point to be stressed is that Eusebius seems to regard the documents he cites as
canonical, meaning just ‘authentic: this does not mean that the bishop of Caesarea takes
actually the documents quoted by him for a canon.

% This does not mean that, on occasion, they might be of some interest, just as Christian
writings at times recognized non-canonical texts as being of interest, as is the case with the
Shepherd of Hermas. Ath. Al. Decr. 18.3.1: &v 8¢ t¢ ITowpéwt yéypamton, éxeidt) koi Tobto
koiTol piy 6v k Tod kavdvog Tpopépoust, “It is written in the Shepherd [of Hermas], since
they also adduce this work, even though it does not form part of the canon.”

% They would be literal if they had been recorded by a professional stenographer. What is
clear is that, despite the development of techniques for rapid writing in Antiquity (see n. 2),
there is no evidence that these techniques had acquired a level of development such that they
could guarantee the absolute literality of all the oral statements collected in writing in the
Empire.
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LETTERS INCLUDED IN THE HE

Reference Author Addressee Subject
1.7.2-16 Julius Africanus | Aristides Genealogy of Jesus
1.13.5-8 Abgar Jesus Abgar invites Jesus
1.13.10 Jesus Abgar Jesus’s reply
3313 Polycrates Victor I Tombs of the apostles
John and Philip
3.36.7-9 Ignatius of Church of Rome His own martyrdom
Antioch
3.36.11 Ignatius of Church of Smyrna Resurrection of Christ
Antioch
3.36.13-15 Polycarp Church of The example of Ignatius
Philippians and other martyrs
483-7 Justin Antoninus Pius Apology of Justin
49.1-3 Hadrian Minucius Fundanus Rescript about
persecutions
413 Antoninus Pius Assembly of cities Edict concerning
and countries of Christians
Asia
415.2-46 Church of Church of Martyrdom of Polycarp
Smyrna Philomelium
4.2310-11 Dionysius of Church of Rome Uses of the Church of
Corinth Rome
42312 Dionysius of -— Characteristics of his
Corinth letters
513-2.7 Churches of Churches of Asia Martyrs of Gaul
Lyon and and Phrygia
Vienna
54.1-2 Gaulish Martyrs | Eleutherius of Irenaeus
Rome
519 Serapion Caricus and Pontius | Heresy of Montanus
5.20.4-8 Irenaeus Florinus Polycarp
5.24.1-8 Polycrates Victor I On Easter
5.24.12-17 Irenaeus Victor I On Easter
5.25 Bishops of - On Easter
Palestine
6.11.3 Alexander of Church of Antinoé Narcissus
Jerusalem
6.11.5-6 Alexander of Church of Antioch Asclepiades
Jerusalem
6.14.8-9 Alexander of Origen Pantaenus and Clement
Jerusalem
6.19.11-14 Origen -— Pagan education of
Origen
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and Maximus of
Alexandria

6.19.17-18 Alexander of Demetrius Origen
Jerusalem and
Theoctistus

6.40 Dionysius of Germanus Dionysius, persecuted
Alexandria

6.41-42 Dionysius of Fabius of Antioch Martyrs of Alexandria
Alexandria

6.435-20 Cornelius Fabius of Antioch Novatian

6.44 Dionysius of Fabius of Antioch Serapion
Alexandria

6.45 Dionysius of Novatian Exhortation to unity
Alexandria

6.46,4 Dionysius of — Alexander of Jerusalem
Alexandria

71 Dionysius of Hermammon Gallus
Alexandria

75 Dionysius of Stephen I Unity of the Churches of
Alexandria the East

75 Dionysius of Sixtus On Baptism
Alexandria

7.6 Dionysius of Sixtus Sabellius
Alexandria

7.7 Dionysius of Philemon On Baptism
Alexandria

7.8 Dionysius of Dionysius of Rome Novatian
Alexandria

7.9 Dionysius of Sixtus On Baptism
Alexandria

7.10 Dionysius of Hermammon Valerian
Alexandria

7.11.2-19 Dionysius of -— Defense against
Alexandria Germanus

7.11.20-25 Dionysius of Dometius and Deportation of Dionysius
Alexandria Didymus

713 Gallienus Christians Rescript on tolerance of

Christians

721 Dionysius of Hierax Rebellion in Alexandria
Alexandria

722 Dionysius of Church of Egypt The plague of Alexandria
Alexandria

7.231-4 Dionysius of Hermammon and Gallienus
Alexandria the Church of

Egypt
7.30.1-17 Council Fathers Dionysius of Rome Paul of Samosata
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8.10.1-10 Phileas Thmuits Martyrs of Alexandria
817.2-11 Galerius Provinces of the End of the persecutions:
Empire edict of clemency
9.1.3-6 Sabinus Governors Freedom of worship for
Christians
9.92.1-9 Maximinus Sabinus Freedom of worship for
Daia Christians
10.5.15-17 Constantine Anilinus Clarifications to the
Edict of Milan
10.5.18-20 Constantine Miltiades and Solution to the Donatist
Marcus schism
10.5.21-24 Constantine Crestus About the Donatist
schism
10.6 Constantine Caecilianus The property of the
Church
10.71 Constantine Anilinus The clergy and the
fulfilling of the duties of
public office
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